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JucepraniiiHa npans € nepumM B YKpaiHChKIN 1 3apyOiKHIM Hayll CUCTEMHUM
JOCHIDKEHHSIM TIpotiecy (opMyBaHHSI Ta PO3BUTKY YKPaiHCBKOTO MHPSHCHKOTO
naTpiapXajibHOr0 PyxXy SIK CYCHUIbHO-PENITIMHOro sIBUIIA YKPAiHCBKOI I1acIopH Y
1964-1989 pokax. PobOora 6a3oBaHa Ha MIUPOKIM JKepenbHiN 0a3i, sika BKIIOYAE
BEJIUKY KIJIBKICTh HEOMyOlikoBaHUX MatepialiB 3 [ctopuunoro apxisy YI'KL] B Pumi, a
TaKOX apXiBHHUX KOJEKIiH ykpaincbkoi niacnopu B Cremdbopai, Kninenal ta YUukaro
(CIIA). OkpiM 11epKOBHO-ICTOPUYHUX METOIB JIOCTIKEHHS, BIEPIIE B YKPATHCHKIM
O0TroCIOBCHKIN Haylll OyJI0 BUKOPUCTAHO METOAOJIOTIIO IIACTIOPHUX CTY/II, a 30KpeMa
KOHLIEMT «J11aCTIIOPHOI PENITTMHOCTI», AIKUH OYJI0 3aCTOCOBAHO SIK TEOPETUUYHY MOJEIb
JUTsL aHAT3y (peHOMEHY maTpiapXalbHOTO PYXY.

VY nocaimpKeHHI PO3KPUTO BIUIMB KUIBKAIITHHOTO IMEepeOyBaHHS YKPaiHCHKHUX
oixenuiB y DP-trabopax micns 3aBepuienHst Jpyroi cBiToBOi BiiiHM Ha (OpMyBaHHS
CYCHUIBbHO-TIOJIITUYHUX IUJIEH 1 1ieaiB TPEeThOi XBUIII YKPATHCHKOI eMIrpailli, a TaKox
posib penirii 1 IlepkBu B XMUTTI mpeAcTaBHUKIB Ili€i rpynu. Hagana ykpaiHChbKUM
OKEHIIM MOXJIMBICTh HAMIBaBTOHOMHOTO CaMOBpsiAyBaHHs B Mexax DP-taGopis
crpusiia GOpMyBaHHIO (PYHKIIOHAIBHOI CHUIBHOTH 3 BJIACHUMH MOOUTI3aIliiHUMU
CTPYKTypaMu 1 MpaKTHKaMH, a TaKOX 3aCBOEHHIO TMpEJICTaBHUKAMHU Ili€i Tpymnu
KOJIEKTUBHOI 1ICHTUYHOCTI MOJIITUYHOI eMIrpailii, sika cTaBuja rnepej co00r HACTYIHI

L1 3BUIbHEHHS YKpaiHW, IJIEKAaHHSA €HOCTI J1aCIOpH, perpe3eHTallll0 YKpaiHCTBa



nepea MDKHApOJHOK CIUIBHOTOK Ta 30€peXEeHHs EeTHOKYJIbTYPHOrO Haa0aHHs
YKpaiHChKOI Hallli.

He MeHII BaxJIMBOIO PHUCOI0 KUIBKAJIITHBOIO TMepe0yBaHHS YKPaiHCHKUX
MOBO€HHUX OixkeHIiB y DP-tabopax Oyio MmoxBaBi€HHS peIiridiHOro XUTTS. Pemiris,
sKa Ma€ 3JaTHICTh MOM SIKIIIYBAaTH CTaH J€30PI€HTAllll B yMOBAaX BUMYIIEHOI eMirpariii,
CTasia JiJIsl BEJIMKOI YaCTUHU YKPAlHCHKHX MOBOEHHUX E€MITPAHTIB «SIKOPEM» HE JIMILE
JlyXOBHO1, aJie I €THOHAIIOHAJIBHOI KOJIEKTUBHOT TOTOXKHOCTI. OJHUM 13 pe3yJbTaTiB
IbOTO MIPOILIECY CTaN0 3acCHYBaHHA Y 1955 poili HOBOI CyCIBHO-PENITIHHOT MUPSTHCHKOT
oprasizaiii — Ykpaincekuil xpuctuscbkuil pyx (Y XP), nporpama sixoi 0a3yBanachk Ha
XPUCTUSHCHKO-AEMOKpAaTUYHUX mpuHuunax. Hwuzka mnpoBiguux wieHiB YXP
J0JTy4uIacs Mi3HIIIE O CTBOPEHHS MEPIIUX NaTpiapXalbHUX OpraHizailiil.

Ines narpiapxaty YI'KL, sxa Ha MomeHT nouatky [Ipyroi cBiTOBOi BIiHU B¥Ke€
Oyna mo00pe pO3BUHEHHM OOTOCIOBCHKMM KOHIIENTOM, CIpuiiManach OaraTbma
MpeJCTaBHUKAMM MMOBOEHHOI YKPATHCHKO1 eMirpallii uepe3 npu3Mmy IiaeH 1 i1eaniB, K1
Oynu copMoBaHi HUMHM i yac nepeOyBanHa B DP-tabopax. Baromy posb y mpomy
Ipolect BIAITpaJIM JiIepU YKPAiHCHKOTIO €MIrpaliifHOro MOJIITUKYMY, SIKI BOadaiu B
YKpaiHChKOMY TaTpiapxaTi OJWH 13 IHCTPYMEHTIB peali3allii CyCHUIbHO-MOTITUYHOT
MpOrpaMu TPETHOI XBUJI1 YKpaTHChKOI eMirpaiiii. Ha MOMEHT 3BUTbHEHHS 3 paisTHCHKOTO
yB’sI3HeHHS 1 npubyTTs 10 Puma muTponomuta Mocuda Crimoro y 1963 pori imes
naTpiapxaTy akTUBHO OOTrOBOPIOBAJIACh B LEPKOBHOMY, HAYKOBOMY Ta MOJITUYHOMY
cepeaoBUIIaX YKPAaiHCHKOI Jllaciopu Ta Oyjia Ha TEOPETUYHOMY PiBHI IPUCTOCOBAHA JI0
noTpeO 1 el TpeTboi XBUIIl yKpaiHcbKoi emirpaunii. Buctyn rimasu YI'KI Ha npyrii
cecii JI[pyroro Bartukancekoro cobopy, mij 4ac sSIKOro BiH 3BEPHYBCS 3 IPOIO3UIIIEI0
nigHecTy Horo LlepkBy o cTaTycy marpiapxary, CTaB JOJATKOBHM KaTaji3aTOpPOM,
KWW MPUBEPHYB JI0 11€1 TEMU IMIUPOKI MACH YKPATHCHKOI 11aCIIOpH.

besnocepenHio poiib y 3apo/KEHHI MEpUIMX MNaTplapXalbHUX OpraHizaiiil B
CHIA 1 Kanani y 1964 portii Biairpaau JUcKycii MK pI3HUMHU CYCHUIbHO-IMOTITUYHUMHU
YIpYHOBAaHHAME YKpaiHCHKOI Jiacmopu momo misuibHOCTi Mocupa Crinmoro micms

npuizay A0 Puma, Hemopo3yMiHHS B cepeloBUIlll enuckonaty 1 pyxoBeHcTtBa YI'KI]



CTOCOBHO IOPUCIHUKIIIL MHUTPOIMOJUTa (BEpXOBHOrO apxuenuckona) [amuipkoro, a
TakoX HU3Ka napadisabHuX KOHGIIKTIB B [liBHIUHINM AMepHIli I0BKOJIa BIPOBAI>KEHHS
y IEPKOBHE JKUTTS aHTIIICHKOI MOBH 1 TPUTOPIaHCHKOTO KaJICHAAPS.

[pyHTOBHMI aHami3 mporecy (OPMyBaHHS MEPLUIMX MUPSHCHKHX OCEPENKiB Ha
niaTpuMKy narpiapuioro crarycy YI'KI[ naB 3mory npociiikyBaTH BIUIMB HOJITUYHUX
napTid yKpaiHChKOI A1acCliOpH Ha 3apOJKEHHS MaTplapXallbHUX OpraHizailiid, a TaKkox
POJIb 1aCTIOPHOTO YMHHUKA Y MOTHBAIII1 1HII[IATOPIB L[LOTO MpoIlecy. 30IMmKeHHs el
narpiapxaTy 13 TMparHEHHSM HE3aJIe)KHOCTI YKpaiHU CHPUSIIO TOIIMPEHHIO B
CepeaOBUII YKPaiHChKOT MOBOEHHOT eMIrpallii HOrJsily Ha Mmarpiapxa ik €THapXxa, sIKUif
OyB JJIsl HET HE JUIIE PENITIHUM JI1IEpOM, ajie i OUTBHUKOM «IyXOBHOI I€pKaBU» Ta
pPENpPE3EHTAaHTOM YChOI'O YKPAiHCHKOTO HAPOAY Y BIIBHOMY CBITI.

[Topyu 3 uM mpoiiec ajanTtailii TpeTbOi XBUJII €MITPAHTIB JI0 KUTTS B HOBHX
CYCIUIbHMX, KYJIbTYPHUX 1 EKOHOMIYHUX YMOBax CyIpPOBOJKYBaBCs MOIIYKOM JI1€BUX
IHCTPYMEHTIB, AKlI O JOMOMOTJIM CHUIBHOTI 3amO0IrTH Je31HTerpailii, npuraaibMyBaTH
ACUMUJIALIIO Ta 30€perTH 3B’ A30K 13 OaThKIBIIMHOIO. JIJIs1 6araTboX MpeaCcTaBHUKIB €T
KOTOPTH €MITPaHTIiB 3aco0aMu JJIs OCSATHEHHS IMX Iijaed ctanu matpiapxat YI'KI]
(30kpemMa 1 B HOro €KyMEHIYHOMY BHUMIpI), a TaK0X 30€peKEeHHS 1 BITHOBICHHS
ABTEHTUYHOCTI KME€BO-BI3aHTIMCHKOI penmiriitHoi Tpaguiiii. Takuil maxia 10 [MepKOBHO-
peniriiinoi cdepu, 10 BUXOJUB 13 MOTPEO 1 BUKIUKIB, 3 SIKUMU CTUKHYJIOCH MEpIIe
MOKOJIIHHSI TPEThOi XBUJII, CIIPUAB (POPMYBAHHIO B CEPEAOBUII III€i Tpynu (peHOMEHY
JaCMOPHOT PENriiHOCTI, B OCEP/l SIKOTO JEKUTh Oa)KaHHS MOJOJaHHS «PO3PUBY» B
4aci 1 IPOCTOPI, IKUM CYMPOBOKY€ETHCS IPOIIEC eMirparlii.

[lepuri marpiapxanbpHi opraHizamii chopMyBaIuCh SIK CUTYaTHUBHI MUPSHCHKI
00’€THaHHSI, METOIO AKUX OYJIO OCSITHEHHSI HU3KH MPAKTUYHUX I1I7IeH: 301p MIAMUCIB HA
MIITPUMKY THaTpiapxary, NpOTHAIS BOPOBAIKEHHIO 3MIH Y LIEPKOBHOMY KHUTTI, 4epe3
aki LlepkBa B aiacmopi BTpatuia O CBOIO «yKpaiHChKY» 1A€HTHYHICTh Ta 3B’SI30K 13
OatpkiBiMHOIO. [IpoTe BXKe HEBIOB31 maTpiapXxajbHl KOMITETH PO3BUHYIU
pO3raiy>KeHy opraHi3aliifHy Mepexy, sSKa 3aKjiaia OCHOBY /i1 MAaCOBOTO MUPSIHCHKOTO

pyxy. KitouoBy poiib y 1bOMy npoiieci Biairpanu BiaBigunau y 1968 poui rmasoro YT'KI]



KpaiH, B IKUX IIPOKMBAJIA YKpaiHChKa fiacriopa. Moro mpuisy o Kanaau ta CIIIA cras
MEepeJIOMHUM MOMEHTOM B ICTOpii MHUPSHCBKUX 3MaraHb 3a mnarpiapxar. Lli BizuTu
CYyHpOBO/IKYBAJIUCh CUJIBHUM €MOI[IMHUM MIJHECEHHSIM, B pe3yJbTaTi 4Oro
narpiapxaibHa iJies 3700yJia MUPOKY MIATPUMKY B YKPAIHCHKIM Jiacmopi, 30KpemMa 3
OOKy ii HalOLIBIINX 1 HAWBIUIMBOBIIIMX I'POMAJCHKUX 00’ €AHAHb.

Po3uapyBanHs B maTpiapXaJlbHOMY CEpEIOBUILI, CIPUIYNHEHE HU3KOIO BIAMOB 3
00ky Pumchkoro AmoCTONBCHKOTO mpecToily y mnporojomieHHi Kuepo-I'anuipkoro
narpiapxaTy, CTUMYJIOBAJIO JiJEpiB pyXy A0 (GOpMyBaHHS MPOrpPaMU «IPAKTUYHOT
MOMICHOCT1», fIKa CIpHUsJia PO3BUTKOBI B MHUPSHCHKOMY CEPEIOBHUIII PO3YMIHHS
BIIMOBIAANBHOCTI BipHUX 3a nonto LlepkBu Ta ii Micito. Y4YacHHKH PyXy aKTHUBHO
JOJIYYUJIUCh J10 po30yJOBU YKPaiHCHKOTO OCBITHHO-HAYKOBOTO IIEHTPY B Pumi Ta
CTBOPEHHS HU3KU (DI YKpaTHCHKOTO KAaTOIUILKOTO YHIBEPCUTETY B PI3HUX KpaiHax
CBITY, IHIIIIOBAJIM TNPOBEIACHHS HAYKOBUX CEMIHAPIB 1 KOH(EPEHII, MPUCBIYCHUX
BOXKJIMBUM MUTaHHSAM 3 KUTTS llepkBu, noHocwin iHpopmaniro npo cran YI'KI] B
miacmopi W Ha OaThKIBIIMHI /0 MIKHApPOJHOrO CIIBTOBapUCTBA, HaMarajiucCh
HaJaroJUTH EKyMEHIYHUH Jiajor 13 YyKpPaiHCbKUMHU MPaBOCIABHUMH, MPOBAIUIU
aKTUBHY BUJIaBHUYY 1 MPOCBITHUIIBKY MiSUTbHICTD.

KoHcomiamist MacoBOro narpiapXajibHOTO PyXy CHpPHsUIa Y3TOKEHHIO LLJIEH 1
3aBJlaHb P13HUX MMaTpiapXajJbHUX OpraHizalliii, MpoTe BOHA HEe COPUYMHIIIA TapMOHI3aIlil
CTOCYHKIB MI>K HOTO OKpeMuMHU ocepenkaMu. HaBiTh miciis 3acCHyBaHHS Y KpaiHCHKOTO
naTpiapxajibHOTO CBITOBOTO 00’€/IHaHHS MK HUMH ICHYBalld HEMOPO3YMIHHS II0JI0
TaKTUKH 1 MPIOPUTETIB pyXy. A €MOIlIiHI NPOTECTHI aKllii MarpiapXaibHUKIB MPOTU
npu3HaYeHHs: PUMCBHKOI0 ATIOCTONBCHKOIO CTOJUIICIO YKPATHCHKUX IPEKO-KATOIUIBKUX
enuckomniB 0e3 y3roxeHHs 3 rinaBoto YKL Ta npotu «cxigHoi nomaituku» BaTukany
BIIBEPHYJIU BiJ HaTpiapXaJbHUX OpTaHi3alliii YaCTUHY IXHIX CUMIIATUKIB.

byHTiBHa TakTHWKa maTpiapxajdbHUX OpraHi3ailiil Ta aHraxyBaHHs B IXHIO
TISUTBHICTh  €MITPAHTCHKOTO TMOJITHYHOTO CEPENOBHUINA, pPa3oM 13 TOCTIMHUMHU
BHYTPIIIHIMU KOH(PIIKTAMU MK PI3HUMHU OCEpPEKaMU, CIIPOBOKYBAJIM 3aTsKHY KpU3Y

B pYyCi, sIKa 3MYCHJIA JIIIEPIB MEPETIASTHYTH KOTO CTPATEriI0 1 METOIU. Y IPYTiid IOJIOBUHI



1970-x pokiB marpiapxajibHi NPOBIAHUKH 3MICTUIM BEKTOP AKTHUBHOCTI pyXy Ha
BTUIEHHS B )KUTTS OHOBJIEHOTro /[pyrum Batukancbkum coO0poM «OOrociioB’ss MUPSIHY,
0 B MIACYMKY JO03BOJIMJIO MaTpiapXajlbHUM OpraHizaiisM MOJ0JaTH Kpuly Ta
3a0e3ne4nTy co01 MOJaIbIINMA TOCTYTI.

[TatpiapxanpHuili pyx OyB BHUTBOPOM TMIEPIIOTrO TOKOJIHHS TPEThOi XBUIII
YKpaiHCBKOI eMirparii, a TAaK0 MPOIyKTOM HOJITUYHOr0, COLIAIbHOT0, KYyJIBTYPHOTO 1
PENIrifHOro KiIiMaTy YKpaiHChKOI J1acliopH y 3axigJHOMY CBITI B Ipyriid mojgoBuH1 XX
cromtts. [locTynoBuil BiAXia Bij ClipaB MOro 3aCHOBHUKIB 1 MPOBILAHUX JIS4iB, BUX1]
VYkpaincekoi I'pexo-Katonuipkoi LlepkBu 3 miANULIS Ha PIAHUX 3€MIISX, a TaKOX
IIPOTOJIOIICHHS HE3AJIEKHOCTI YKpaiHU CIPUYUMHWIM MTOCTYTIOBE 3racaHHs aKTHBHOCTI
pPYyXy Ta NPAaKTUYHO YHEMOKJIMBUJIM KOTO MMOJANbIIE ICHYBaHHS y TUX (hopmax, siK1 Oyiu
710 TOTO.

JlocniI>KeHHsT € BArOMUM BHECKOM JIsl ToAalibiioro BuBueHHs ictopii YI'KI] 1
yKpaiHChKOi Jiaciopy B XX CTOJITTI Ta 3’ACyBaHHS POJII PENirii y J1acopHUX
crniuibHOTaX. BOHO MoOXe 3acTOCOBYBAaTHCh y TMpPOIEC] MiATOTOBKM HaBYAIbHHUX
MarepianiB 3 ictopli LlepkBu Ta CBITOBOro YKpaiHCTBa, a TakKOX Yy IUIaHyBaHHI

Jep>KaBHOI cTpaTerii YKpaiHu 11010 YKPaiHChKOI J11acTIOPH.

Knwouosi cnosa: VYxpaincoxa [pexo-Kamonuyvxka Ilepxea, nampiapxam,

nampiapxanivHutl pyx, Mupsxu, oiacnopa, emiepayis, 0iacnopra peiciiHicme.



SUMMARY

Babynskyi A. B. The Patriarchal Movement in the Ukrainian Greek-Catholic
Community in the Diaspora (1964-1989). — On the rights of the manuscript.

Dissertation for the academic degree of Ph.D. Specialty 041 «Theology». —
Ukrainian Catholic University, Lviv, 2020.

This dissertation is the first systematic study of the formation and development of
the Ukrainian Patriarchal Movement as a socio-religious phenomenon of the Ukrainian
diaspora in 1964—1989 in Ukrainian and international studies. The research is based on
an extensive source base, including numerous unpublished materials from the Historical
Archive of the Ukrainian Greek-Catholic Church in Rome (Italy) and archival
collections of the Ukrainian diaspora in Stamford, Cleveland and Chicago (USA).
Besides standard methodology used in the humanities, for the first time in Ukrainian
theological studies, research methods from diaspora studies were used. In particular, as
a theoretical framework to analyze the phenomenon of the Patriarchal Movement, the
concept of «diasporic religion» was adopted.

The study reveals the influence of the continuing stay of Ukrainian refugees in
DP camps after World War II on the formation of social and political goals and ideals
of the Third Wave of Ukrainian emigration and the role of religion and the Church in
the group's life. The opportunity to develop a semiautonomous government within the
DP camps contributed to the formation of a functional community with its mobilizing
structures and practices, and adoption of the collective identity of a political emigration,
which set itself the following goals: the liberation of Ukraine, fostering the unity of the
Ukrainian diaspora, representation of Ukraine before the international community, and
the preservation of the ethnocultural heritage of the Ukrainian nation.

The other important feature of life in the DP camps was a revival of religious life
in the Ukrainian refugee community. Religion, which can alleviate the state of

disorientation in conditions of forced emigration, became for most Ukrainian postwar



emigrants an «anchor» not only of the spiritual but also of the ethnonational collective
identity. Among the results of this process was the creation in 1955 of a new socio-
religious lay organization — the Ukrainian Christian Movement (UCM), the program of
which was based on Christian and democratic principles. Several leading members of
the UCM later took an active part in creating the first patriarchal organizations.

The idea of the patriarchate of the Ukrainian Greek-Catholic Church, which was
already a well-developed theological concept at the beginning of the Second World War,
was perceived by many representatives of the postwar Ukrainian emigration through the
prism of goals and ideals formed by them in the DP camps. An essential role in this
process was played by the political leaders of the postwar Ukrainian emigration. They
saw the Ukrainian patriarchate as one of the tools for implementing the socio-political
program of the Third Wave of Ukrainian emigration. At the moment of release from
prison and arrival to Rome of Metropolitan Josyf Slipyj, the idea of the patriarchate was
actively discussed in the Church, within academic and political circles of the Ukrainian
diaspora, and was adapted on the theoretical level to the needs and goals of the postwar
emigration. The speech of the head of the UGCC at the second session of the Second
Vatican Council, during which he proposed to elevate his Church to the status of a
patriarchate, became an additional catalyst that attracted the broader masses of the
Ukrainian diaspora to this topic.

An immediate role in the formation and early development of the first patriarchal
organizations in the US and Canada in 1964 was played by a debate among various
social and political groups of the Ukrainian diaspora regarding the activities of Josyf
Slipyj after his release from prison and arrival in Rome in 1963, misunderstandings
among the episcopate and clergy of the Ukrainian Greek-Catholic Church on the matter
of jurisdiction of the Metropolitan (Major Archbishop) of Halych, as well as some parish
conflicts around the introduction of the Gregorian calendar and English language into
Church life.

A thorough analysis of the process of forming of the first lay Committees to

support the patriarchal status of the UGCC made it possible to trace the influence of



political parties of the Ukrainian diaspora on the emergence of patriarchal organizations,
as well as the role of the diasporic factor in the motivations of their initiators. The
convergence of the idea of a patriarchate with the desire for Ukraine's independence
contributed to the spread among Ukrainian postwar emigrants of views of the patriarch
as an ethnarch, who was for them not only a religious leader but also the head of the
«spiritual state» and representative of the Ukrainian people in the free world.

Also, the process of adaptation of the Third Wave of the Ukrainian emigration to
life in new social, cultural and economic conditions was accompanied by the search for
practical tools to help the community prevent disintegration, slow down assimilation
and maintain ties with the homeland. Many members of this cohort of emigrants
understood the patriarchate of the UGCC as well as the preservation and restoration of
the authenticity of the Kyiv-Byzantine religious tradition (particularly its ecumenical
dimension) as a crucial means to attain these goals. This approach to the church-religious
sphere resulted from the needs and challenges faced by the first generation of the Third
Wave. It has contributed to the formation among this group of the phenomenon of
«diasporic religion» in the core of which is the desire to overcome the «rupture» in time
and space accompanying the process of emigration.

The first patriarchal organizations were formed in 1964 as ad hoc lay Committees,
the purpose of which was to achieve a few practical goals: collecting signatures in
support of the patriarchate of the UGCC, and opposing the introduction of changes in
Church life through which the Church in the diaspora could lose its «Ukrainiany identity
and thus sever its ties with the homeland. However, shortly after their emergence,
patriarchal committees developed their organizational networks and thus laid the
groundwork for the mass lay movement. A vital role in this process was played by the
visit of Josyf Slipyj to the countries of settlement of the Ukrainian diaspora in 1968. His
arrival in Canada and the United States was a turning point in the history of the lay
struggle for a patriarchate of the UGCC. These visits were accompanied by substantial
emotional uplift. The patriarchal idea gained widespread support in the Ukrainian

diaspora, particularly from its most significant and most influential public associations.



Frustration in the patriarchal movement, caused by a series of rejections by the
Apostolic See in proclaiming of the Kyiv-Galician Patriarchate, stimulated the leaders
of the movement to develop the program of the «practical particularity» that contributed
to the deepening of self-consciousness among the lay faithful concerning their
responsibility for the fate of the Church and its mission. Numerous participants of the
patriarchal movement actively joined the process of the development of the Ukrainian
educational center in Rome and the creation of several branches of the Ukrainian
Catholic University in various countries, initiated seminars and scholarly conferences
on significant issues in the life of the Church, delivered information about the UGCC in
the diaspora and in homeland to the international community, tried to establish an
ecumenical dialogue with the Ukrainian Orthodox, and conducted active publishing and
educational activities.

The consolidation of different patriarchal organizations in the first part of the
1970s contributed to the coordination of their goals and objectives. Still, it did not cause
a harmonization of relations among various centers of the movement. Even after the
founding of the Ukrainian Patriarchal World Federation, there were misunderstandings
among them about the tactics and priorities of the movement. On the other hand,
emotional protests of the patriarchal activists against the appointment of Ukrainian
Greek-Catholic bishops by the Roman Apostolic See without the consent of the head of
the UGCC, as well as against the «Ostpolitik» of the Vatican, alienated some of their
sympathizers from the patriarchal movement.

The rebellious tactics of patriarchal organizations, as well as engagement in their
work of Ukrainian emigre political activists and constant internal conflicts, triggered a
prolonged crisis in the movement that pushed their leaders to review the movement's
strategy and method. In the second half of the 1970s, the patriarchal leaders shifted the
movement's vector of development to implementing the theology of the laity, which had
been significantly renewed by the fathers of the Second Vatican Council. That allowed

patriarchal organizations to overcome the crisis and make further progress eventually.



The patriarchal movement is the product of the first generation of the third wave
of Ukrainian emigration and the fruit of the political, social, cultural and religious
climate of the Ukrainian diaspora in the Western world in the second half of the
twentieth century. The gradual withdrawal from its affairs by its founders and leading
figures, the legalization of the Ukrainian Greek-Catholic Church in Ukraine, as well as
the proclamation of Ukraine's independence, led to the gradual extinction of the
movement and the near-impossibility of its existence in the forms that had been efficient
previously.

This dissertation is a significant contribution to further research in the history of
the UGCC and the Ukrainian Diaspora in the twentieth century, as well as to the
deepening of understanding of the role of religion in diaspora communities. It can be
used in the preparation of educational materials on the history of the Church and the
Ukrainian diaspora, as well as in planning a state strategy of Ukraine concerning the

Ukrainian diaspora.

Keywords: Ukrainian Greek-Catholic  Church, patriarchate, Ukrainian

Patriarchal Movement, laity, diaspora, emigration, diasporic religion.
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